according to the catechism for young people (1993) , this concept would have been understood by the Jewish people as an entitlement to God's special protection, regardless of their behavior, even including infidelity. 7 Although the accusation of deicide is not explicitly made, the catechisms seem to revive the old category of "substitution," according to which the Old and unfaithful People of God would be replaced by the New People of God: the Church, the People of the New Covenant. 8 This concept has a parallel in the third catechism of the Conference of Spanish Bishops (1986) , where the Church is not only defined as the New People of God but also as God's New Israel, and where it is affirmed that between the Old and the New Peoples of God there is continuity, but also a certain disruption as there is between the Old and New Covenant. 
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In conclusion, even today the official catechesis for children, teenagers and young adults seems to be based on texts that also contain statements that create difficulties in the relationship between Jews and Christians.
B. Jesus the Jew and the Pharisees
A problem that, to some extent, is parallel to that mentioned above is the issue of Jesus' Jewishness and his relationship with the Pharisees. The catechisms of the CEI, corresponding to the first stages of religious instruction, seem to acknowledge without difficulty Jesus' Jewishness: the historical and geographical context of His birth, His adherence to Jewish religious traditions such as the practice of prayer, the observance of the Shabbat and His attendance in the Temple, 12 whereas it is harder to find accurate descriptions of the Pharisees.
Associated or identified with the Scribes, the Pharisees are depicted in the catechisms in a variety of contrasting ways: as rabble-rousers, 13 rigid followers of the traditions of the Fathers, despisers of sinners and of the people ignorant of the Law, 14 but also as a group with a close alliance to the people, showing concern for its problems and object of affection and goodwill. 15 The attitude towards the Pharisees shifts towards the positive side in the Catechism for Young Adults/2, where there is recognition of the more complex and structured dimension of the Pharisaic movement of Jesus' times. This catechism also affirms that there is a contrast with the description that seems to emerge from the Gospels, where the figure of the Pharisee has been simplified and some negative traits have been exaggerated. 16 C. The Texts' Hermeneutics -Jewish and Christian Readings of the Bible This is perhaps the biggest problem regarding Catholic catechesis and the catechisms: the lack of attention to the hermeneutics employed for biblical texts.
This becomes particularly evident in the reference to the Gospels' accounts of the Passion. Ever since the first of the CEI's catechisms, parents and educators have been constantly advised to read passages of the Bible (OT/NT) to children, especially the Gospels' accounts of the Passion, without, however, offering adults any adequate form of interpretation.
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In Italian and Spanish catechisms of the Episcopal Conferences, the accounts of the passion are reported in three different ways: a) through the procedure of harmonizing the gospels' texts; b) by inserting arbitrary additions; c) summarizing. All three methods -consciously or unconsciously -tend to further accentuate the responsibility of the entire Jewish people in Jesus' death. 18 But, more generally, the problem also concerns the relationship and the difference between the reading of the Bible by Jews and by Christians. In accord with Catholic faith, the catechisms see the Old Testament texts in the light of Jesus' death and resurrection. However, not a word is written -not even in the catechisms for teenagers and adults -about the intrinsic value of the Old Testament as revelation, 19 nor, above all, about the fact that the Christian reading does not necessarily match the Jewish reading of the texts. , it is added: "I find no basis for a accusation against this man." (Lk 23:4). See also the Spanish catechism Jesύs el Señor, p. 38, where in the summary of the account of Mark's 14:32-15:37, in the sentence: "Los hombres le golpearon con láti-gos" the term "soldados" has been arbitrarily substituted with "hombres." See instead Ta Parole est un Trésor, pages 365-376, where there is a synoptic reading of the accounts of the Passion, but the problems regarding these texts, especially that of the guilt of the Jewish people as a whole, is not considered. 19 See The Catechism of the Catholic Church, sections 122-123. A limited number of religion textbooks from some other European countries and countries outside Europe regarding the above subjects have been compared with Italian textbooks in the notes.
A. Attitudes Toward Jewish People and the Pharisees
The first problem is connected to the blame placed upon the Jewish people as a whole for the death of Jesus. Some textbooks discuss the overall collective responsibility 24 shown towards the history, religious practices and festivals of the biblical Jewish people. Some of them also show both the strong connection between Christianity and Judaism 26 and the continuity and vitality of Judaism today. 27 However, alongside these positive elements the textbooks also have unresolved problems. The first is the attitude towards the Pharisees, whose depiction is often incomplete and sometimes ambiguous. They are considered as devout laypersons, powerful leaders of a religion based on strict observance of religious precepts, more exterior than fervent, so much so that they were often used as examples of hypocrisy. 28 They are enemies of Jesus and attack him because of his outrageous preaching and his liberal attitude. 29 There is no reference in any of the examined textbooks to the positive relations between Jesus and some of the Pharisees, as they are depicted in the Gospels. 30 Only one among the Italian textbooks examined seems to follow the guidelines of the Church documents regarding this issue 31 and claims that the Pharisees were deeply religious people who lived their lives according to the words of the Bible. 32 Moreover, albeit without explicit accusation, the question about the blame borne by the Jews for the death of Jesus is still present in textbooks to this day, pervading their presentations of the Gospels' passion narratives. The textbooks often feature an ambiguous and uncertain reading of the events. 33 The depiction of the Jewish authorities' cunning, of the Roman procurator Pontius Pilate's ineptitude, and the stress laid on the crowd's unanimous sentence 34 might contribute to the formation of a negative concept of the Jewish people and could lead the students to transfer a negative image of the Jews at the time of Jesus to present-day Jews.
B. The Jewishness of Jesus and the Relationship between Jews and Christians Today
The idea of the Jewishness of Jesus is introduced into the teaching in the Italian Catholic textbooks with a certain difficulty and perplexity. 35 Mainly between the end of the 90s and the beginning of the new millennium and today, the content of the textbooks seems to focus on knowledge of the Bible and its historical and environmental background. The attention paid to the biblical text is precisely the starting point from which the Italian school textbooks acknowledge the problem of the Jewishness of Jesus, by recognizing the strong link between Jesus and Israel and that it is not possible to know Christ without knowing the history of Israel. 36 Anyway, this awareness does not seem to include the evidence that the relationship between Jesus and biblical Israel is at the basis of a new relationship between today's Jews and Christians.
The textbooks in fact seem to disregard the changes that have taken place in relations between Jews and Christians during the post-conciliar period. Among the many texts considered, only one refers to the Jewish-Christian dialogue by citing the historical meeting in 1986 between Chief Rabbi Elio Toaff and Pope John Paul II. In the textbooks, the relationship between the Hebrew Bible and the Old and New Testament is not always clear. The Old Testament seems to be the object of special attention, but we can observe the persistence of a certain difficulty in making the distinction between the Jewish, Christian and Catholic bibles. 38 Moreover, the reduction of the Old Testament into "Law" causes an incomplete and historically biased misunderstanding of Hebrew Bible and Judaism, according to which the Law is opposed to Love, the latter being an exclusive prerogative of the New Testament and Christianity. The stress laid on the novelty of Jesus with respect to the observance of the practices of the Law, and his depiction as He who affirms the love of God and of the neighbor, alienating Him from his environment and His historical background, defines Him as one entirely opposed to Judaism. 39 Therefore, the reading of the Gospels lacks both the needed regard for the context in which they were written and the necessary attention to hermeneutics. 40 
D. The Holocaust
In spite of initiatives and projects undertaken by Italian schools in general, 41 one of the biggest problems that still remains is precisely that of the textbooks, especially the religious instruction
